NATURE AND DESTINY  OF MAN       119
thought, though it is true that this influence could only really
affect the eschatological beliefs of the Jews when they had
modified their conception of Jahweh and admitted that he
ruled the dead as well as the living, and that the souls of the
departed could not possibly dwell for ever out of his sight and
beyond the scope of his justice.1
Faith in the resurrection appears to have taken root among
the Jews of Palestine at the time of the Maccabees.2 For
instance, the Second Book of Maccabees relates that Judas
commanded a sacrifice for the sins of the dead, in the belief
that they would one day be restored to life. For, as the author
says, " It would be a difficult and vain thing to pray for the dead,"
if they were not to rise again. There was still some doubt as
to how general this re-awakening of the rephalm was to be,
but the most usual opinion was that only the righteous would
rise again. The Mishnah tractate Sanhedrin still retains this
idea of a restricted resurrection. It claims that " The genera-
tion of the Flood will have no part in the neoct world, and will
not be raised for the judgment," 3 and then enumerates other
classes of sinners, including the people of Sodom, who will share
the same fate. In fact, the old Jewish idea that there was no
retribution for the dead in Sheol still persisted, with the differ-
ence that a small minority—the righteous—were to be delivered
from the cheerless oblivion of then" subterranean existence and
allowed to see the light again.
At the same time this very limited kind of resurrection
could not be reconciled with the Persian belief in universal
judgment, which required that all the dead should rise again
before the terrible reckoning took place. Moreover, it ignored
the logical conclusion that if the pious were to be rewarded,
sinners should also be punished. The author of the passage
from Daniel (ii. 12) quoted above, evidently had this in mind,
yet even he was only prepared for the resurrection of many of
the dead, not of all. It seemed more just that after their
apparent victory in this world Israel's persecutors should be
penalized in the next; and this opinion, which Christianity
adopted, did finally oust the belief that resurrection was a
privilege reserved for the elect. In Jesus' lifetime Jewish
allegiance was divided between the two possibilities.4 In those
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